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Prologue 


This book has been compiled by Shri Mondol Sing 
Bey, a young writer based on the Social and religious ethos 
of the society. The Karbis are rich in the custom, cultural 
heritage and tradition which are life giver of the society. 

The Karbis are one of the tribes living in the North 
East of the country. They have the mode of life and manners 
of their own. The Karbis have also their roots in their own 
cultuure and civilisation. It is part of the social ingredients 
which are social values of the society. But they do not have 
written social laws and religious scriptures therefore most of 
the social and religious activities are performed by heart. 

This book is the first of its kind in written formed 
highlighting the belief and worship of the tribe in the society. 

The Karbi Lammet Amei, a literary organisation has 
decided to bring it out on the occasion of 21 st Karbi Lammet 
Amei to be held at Lank-herang apam, Phuloni. 


Shri George Ronghang 
General Secretary. 

Karbi Lammet Amei, Rongtheang 
Diphu, Karbi Anglong. 




Foreword 


The Karbi society is blended with some social 
ethos which was considered as the legacy by the dint of 
the noble contribution of some social innovators of the 
society. They were Borli-e, Hemphu, Binongvopo, 
Sangjormang, Thireng vangreng and Kleng Lokhan and 
so on. 

This social ethos or elements which formed as 
apart of the social laws and it is also an intergrai part of 
the society. These social ingredients have been played 
important role for the accomphlishement of the social 
activ dies of me Karbi society. 

So this book has been compiled to highlight the 
social aspects of the few and to preserve it for the pos¬ 
terity. 

In this regard, I very much thankful to the propri¬ 
etor of Monjir Printing Press for painstaking effort to 
bring out this book within a short span of time. 

Further, I also offer my heartfelt gratitude to the 
President and secretary of the Karbi Lammet Amei for 
taking the responsibility to bring out this book on the 
occasion of 21 st Annual conference of Karbi Lammet 
Amei to" be held at Lank-herang Apam, Phuloni. Karbi 
Anglong, Assam. 


Dated: 12-11-2008. 


-Sri Mondol Sing Bey 
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The Karbi tribe was formerly known as Mikir. 
It was given by the British after their advent in Assam, 
The British occupied Assam after Treaty of Yandaboo, 
1826 A.D. The name of Karbi was derived from the 
word ‘Thekarkibi’. Literally, the word denotes the social 
ritual of the tribe which is the social rite to purify the 
birth of newly bom baby. So, the word of Karbi was the 
corrupted word of ‘Thekar kibi\ 

According to Shri Jognyaram Gogoi, a writer of 
Karbi Anglong the name of Karbi was derived from the 
word ‘Me akar kibi’. Literally which is ‘Me’ meant fire, 
Akar meant spark and kibi meant to keep it. So, it was 
corrupted words of ‘Me akar kibi’. In former time the 
tribe was used to keep fire in the hearth. Therefore, they 
were came to be called Karbi. 

Religion : The Karbis have deep faith on the existence 
of God. But they have religion and faiths of their own 
since the inception of the society. They have faith and 
ways of worship. It was at first founded by three mythical 
persons of the society namely Hemphu, Mukrang and 
Rasinja. They had been played an important role for the 
well being of the tribe. So, the K arbi people would like 
to call themselves as Hemphu Mukrang aso so-called 
sons of Hemphu and Mukrang. 

It is the phenomenon fact that the Karbis are hill 
dwellers. From the time of immemorial they have been 
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settled in the hills for jhum cultivation for their 
livelihood. The tribe had been lived in the dense forests, 
inhospitable and inaccessible places in the hills. In such 
situation and environments that they were indoctrinated 
to the principles of animism. It is a theory, the origin of 
religion from the believe arising simply from the 
evidence of the senses. Truly speaking they were grew 
and brought up in the midst of the nature where they 
were living. It is obvious fact that the Karbis are not 
atheists. They have deep faith on the existence of God. 
Indeed, 'they are hill dwellers. So, they are believed the 
surrounding like thick forest, big rivers, mountains, 
waterfalls and even moon and sun are also worshipped 
as the God. The Karbis are generally worshipped to 
godhead and their worship are not in the temples or 
shrines. They make hump with earth for the altar called 
‘Dovan’ for worship to god heads. Sir Charles Lyall said, 
“The Karbis have no idols, temple and shrines. All the 
natural objects of a striking or imposing character have 
their divinity”. After all they follow the primitive faith. 

In the early stage of the Yedic age the God and 
Goddesses of Hindu religion was India, Brahma, Barun, 
and Agni, and it was mentioned in the Rig veda also. 
The Karbis are worshipped to Barithe which is believed 
to be Indra, Hemphu is believed to be lord of the universe, 
Mukrang is believed to be protector of human beings 
and Rasinja which is believed as a mother earth. In the 
Puranas of the Hindu religion Lakhi was the Goddess 
of wealth. The Karbis are also believed RekathiVeso 
and Rekathi Dimro were both the Goddesses of wealth 
in the Karhi society. It was befitting!)/ mentioned in the 
folk song named ‘Lakhi keplang aiun 5 in the society and 
the Karbi society 7 has the social tradition to welcome 



Lakhi in the time of bringing the harvested paddy to 
granary called ‘Lahki kekur 3 in Karbi. In fact the Karbis 
are not ignored about the Lakhi, the Goddess of wealth. 
But in the Karbi society the important and enivitable 
essence for worship to god head is fowls, goats, he- pigs, 
rice beer, wine, dry gourd shells and plantain leaves. The 
different is way of the worship to god head. However, 
there was clearly mentioned the believe and ways to 
worship to god head in the Mundaka Upanishad which 
was advocated that ultimate goal of religions is the same, 
only the paths followed differ because of different of 
geographical environments. In English the meaning is 
as follows: “As the different streams having their source 
in different places all mingle their water in the sea. So 
oh! Lord the different paths which men take through 
different tendencies, various though they appear crook 
or straight, all lead to THEE. The same doctrine also 
preached in the Gita: “Whatsoever come to ME, through 
whatsoever form I reach, all are struggling through paths 
which in the end lead to ME”. It was also mentioned in 
Gita: “If with love and devotion one offers the supreme 
Lord, Shri Krishna a leaf, a flower, fruit, or water, HE 
will accept”. 

Sir Juseph Hooker (Himalayan journals, 
1855,Vol.II P. 132) relates that at the Dankia pass, one of 
his servants, a Lepcha, being taken ill a Lama of our 
party offered up our prayers to Kinchinjhow for his 
recovery”. Perching a saddle on a stone, a burning incense 
before it”, he scattered rice to the winds, invoking 
Kinchin, Donkia, and all the neighbouring peak”. 

Such worship of objects and places of an 
impressive characters, of course common throughout 
India. Thus in Pachmarhi hills the writer has been flowers 
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and red iead(sindur) offered at the brick of a terrible 
gulf of the kind so common in plateau. Again, at 
Balharpur,in the chanda district of central provinces, he 
has seen worship offered to a bastion in a solidly built 
ruined fort adjoining the village (The Mikirs). 

The Mongols of the Mongolia there is the 
prevalent social rite of offering to the nature. With that 
he dips the third fingers of his right hand in to a bowl of 
Vodka three times- flicking liquid to the air then the earth 
and the ground. This is the traditional offerings to the 
spirit of sky, fire and earth. This is the prevailing tradition 
of the Mongols of the Mongolia. Ancient spiritual 
traditions are every where in Mongolia. The most tangible 
manifestation are the “ovooscaims placed cross roads 
and other important points. These inspontaneous shrines 
began as a shaman anistic practice, but idea was latter 
adopted by the Buddhist Monks. They seem to grow 
organically like coral because passers by are constantly 
adding to them empty bottles. Scarps cloth, animals 5 
bones, and small amounts of money. Some are as high 
as 15 metres. Most Mongolians believe that adding to 
an “ovoo” is a step closer to ‘Nirvana’ and that disrespect 
towards one will lead to death. Though stealing is fairly 
common seldorfi does any one take cash from the 
‘ovoos’.fThe Reader digest). The Karbi religion is 
analogical to Hindu religion some extent. 

According to the Karbi tradition, Songsar 
recho(Lord of heaven) took the responsibility to create 
the animals kingdom and nature on the earth for 
domiciling there. So, the Lord of heaven had descended 
from heaven to earth, and at first created human beings. 
But living creatures of earth had denounced the gloriness 
of God on earth. To begin with the handiwork of human 
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creation the Lord of heaven had contacted with two 
mythical persons namely Rubini and Rangbini living 
on earth. And the Lord of heaven ordered them to 
construct a house beneath the tree called Tiji’ and 
‘Timur’ in Karbi. and installed an anvil as an instrument 
for the work of human creation. 

Rubini and Rangbini as per order of the Lord of 
heaven began to create human beings on earth. But they 
had to face inconvenient and it was the question of 
security for the protection of human being from random 
onslaught of evil spirit. There was the predominant of 
evil spirit on earth, and as a result human being so created 
was killed by the evil spirits on earth. So, the Lord of 
heaven had created two dogs namely ‘Sibong and 
Lahang’ as the preventive measure for the protection of 
human beings from the onslaught of the evil spirit. 
According to the belief of the Karbi Sibong and Lahang 
were the first dogs ever created by the Lord of heaven 
on earth. There was tag of war between God and evil 
spirit for the supremacy over the universe for the 
protection of human beings. So, the situation of turmoil 
on earth had been prevailing several years on the earth. 
The Lord of heaven had the perception and insight in to 
the prevailing situation on the earth and also knew 
reducing population on earth. Rubini and Rangbini the 
mythical persons also informed him about it. In this 
regard, they had discussed about the way and means of 
human regeneration again on earth. But the Lord of 
heaven denied to create human beings again on earth. 
So, he entrusted the responsibility of human creation to 
Rubini and Rangbini with their own image. They also 
instructed it again to another mythical person named 
‘Saideri’ to regenerate human beings by men to women 
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sexual contact. In order to succeed it, Saideri gave boon 
to the wives of Rubini and Rangbini by which they gave 
birth of two infants namely ‘Ranam’ and ‘Serli-et’ 
respectively. According to the belief of the Karbi people 
they were the first infants that ever bom on human womb. 

He had seduced sexual feeling by the power of 
the boon among the men and women thereby it was 
possible to increase human population on earth. In that 
process Saideri had been carried on his noble deed of 
human creation through the sexual intercourse among 
men and women on earth. But this process of human 
regeneration gone to the climax, and so happened that 
men and women used to take sexual intercourse openly 
at any time and everywhere on the earth as beasts. And 
such situation the mythical person ‘Saideri 5 was in 
dilemma and restricted the people for sexual intercourse 
and allowed only on the occasion of the social festival 
and congregation of the society. In course of time, all 
this happenings came to be called ‘Miringrang’ in Karbi 
and later it becomes important and enivitable essential 
materia! for the purpose of‘Chomkan’ as symbol of love. 
Since then pronouncing of foul words relating to sexuality 
has been allowed socially on the occasion of “Chomkan” 
festival only. 
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THE ADVENT OF HEMPHU IN THE 
KARBI SOCIETY 


There was a folk song which was described about 
the origin or the advent of Hemphu in the Karbi Society. 
The folk song was as given below:- 
“Borli —e Lijang 
Mate Ru ra-e rajang 
Borkinthat athan 
Ranarn kedo an 
Bang krung chingsai alam 
La somindar adang 
Li tbip theng kapaman 

50 sums! ajang 

Non chanri chanjai an 
Raikomji aphan 
Pen dan di long aphan 
Li thekthelang chamam 
Mahu mat abang? 

51 somindar adang 
Keloji senghang 
Lang mingpo vohang 
Judun aehamam 

Li Ranam kedo an 
Chamam chedon klang (te) 

Somindar adang 
Lopo ne abang 
Ranam kedo an 
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Chamam chedonldang 
Si Lang mingpo vohang 
Singpiching phudang. 

Ra singpi pen nangtang 
Somindar adang 
Borsua hupklang 
Ta lole ko kopulang 
Chiphong Rongrengsang 
Ke suva avelang 
Si singpi kabirlang 
Lang mingpo vohang 
Pen aklirme klinang 
Mahu adonkam 
Nang chelo voham 
Rongrengsang nangsang 
Jun sok alongkam 
Voham lo sangdam 
Thare Long pen Bang 
Chetongdun voham 
Thare Long pen Bang 
Bang Judun achamam 
Nat loji ma nang? 

Netum tang chininelang 
Lang Mingpo vohamg 
Judun achamam 
Pu nihang pen nijang 
Nangchelo voham 
Chiphong Rongrengsang 
Si sangdamji ninghang 
Puma nang chamam 
Long pen Bang 
Judun achamam 
Nang Lang mingpo vohang 
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Pen aklirme kliijang 
Sangjite voham 

Chiphong Rongsengsang athan 
Athan sangtame voham” 

There is the myth behind the incarnation of Hemphu in 
the Karbi society. It is belief of the Karbi people that 
Hemphu and Rasinja at first appeared in the Punja Hills 
of Duaramla. Then they went to the village named 
Rongrengsang on the bank of rirulet Rengsang Lankso. 

After creation, the population of human beings 
enormously increased on earth. On the other hand, there 
was predominant of Satan on earth and in such situation 
men and women could not protect themselves from 
random onslaught of people by the Satan, and as a result 
there was prevailing the good culture or the culture of 
the God and the Devil culture or evil culture on earth. 
The Devil culture superseded the good culture and 
predominant Devil culture on the earth. 

“Jadajodahi dharmasya glani bhavati Bharat 
odbhuthanay dharmasya tadatmanong shrijymyohom. 
Parltranaag sadhunang binashoyas duskritom Dharma 
sangsthanarthaye sambhavami yoge yoge.” 

“The Lord descends whenever there is declined in 
religious principles”. Bhagavat Gita. 

So Songsar recho, the Lord of heaven had 
descended from heaven to earth as Hemphu with the sole 
aim to protect the Karbis and religious principles on earth. 

Hemphu had incarnated in. the Karbi society as 
Lang Mingpo vohang in the guised of human being and 
appeared on the bank of river Rengsang lankso. Long 
Mukrang and Bang Mukrang the sons or Rang JVfukrang, 
a mythical person who happened to be gone to the bank 
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of the nver ‘Marie abithing’ for bathing. And on the 
river bank they came across two strangers and later they 
Had introduced themselves as brother and sister in 
relation. They were coming from Rongrengsang situated 
on the upper stream of the river on the eastern side of it. 
They both brothers returned from the river bank and told 
Rang Mukrang their father about strangers that they 
hadcome across on the river bank. Later the village people 
came to know the name of Hemphu’s sister as Rasinja. 
Hemphu and his sister Rasinja apprised Long Mukrang 
and Bang Mukrang their willingness to live in the Miring 
Rongsopi. Kemphu, Rasinjsa, Long Mukrang and Bang 
Mukrang reached Miring Rongsopi. And Rang Mukrang, 
village head man (Sarthe) ordered the people of village 
to construct a typical thatched house for them 
.Interestingly, one of the strangers had an unexceptional 
behaviour to look awry to the people. So, the people of 
Miring Rongsopi used to call him ‘Lang mengpo’ 
literally which means a person who looked awry to the 
people. Later Hemphu came to be called Lang mengpo. 

Secondly, in the time, of house construction for 
them the people of Miring rongsopi offered them ‘anbor’ 
a bundle of cooked rice tied up plaintain leaves to eat it. 
Since then it becomes convention and usages of the 
Karbi society to offer a bundle of cooked rice in the 
time of worship to Hemphu. 

Thirdly, Rang Mukrang and his people 
completed the thatched house and requested them to enter 
the house to live and at that time Hemphu asked for a 
red cock for the act of purification of the newly 
constructed house. The mythical person considered the 
house as socially menstruous and deemed to be necessary 
to purify the house for happy and peace living in it. And 
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eventually, the people of Miring Rongsopi used to call 
him as ‘Lang Mengpo Vohang’ the word ‘vohang’ 
literally which is meant asking for a red cock. Latterly 
Hemphu came to be called Lang Mengpo Vohang’. They 
lived in the Miring Rongsopi happily with his sister 
Rasinja. And it becomes the convention and usage of 
the society to offer Hemphu, a household godhead of 
the Karbi society. So, the Karbi people till today would 
like to claim themselves as “Hemphu Mukrang aso’ 
literally which is meant the son of Hemphu Mukrang. 
The word Hemphu in the broad sense means the owner 
of the universe. Later Hemphu gave Rasinja in marriage 
with Long Mukrang and established nuptial relation with 
Rang Mukrang, the village Sarthe. 

Thereafter, Hemphu selected Long Mukrang as 
his first and formost disciple and taught him all 
important teachings or principles of him for the well 
being of Karbi people and the society as a whole. The 
following were the important principles of Hemphu as 
described below 

1. The purification of body, mind and soul. 

2. Keeping purity in whole life. 

3. Nobility, humble and amiable nature. 

4. To give up ill temper 

5. Self dependent. 

6. Competitive spirit in mind and good sense: 

7. Obedience 

8. Good dealing 

9. Self confident 

1. THE PURIFICATION OF BODY, MIND AND 
SOUL: 1 he body, mind and soul are important human 
organs which are formed human life for existence. It is 



inseparable part of human life. The mind is the faculty 
of consciousness and thought. It is a man’s inner character 
and intellectual energy of a man also. The body and mind 
of a man is guiding force to work for achievement in 
life. On the other hand, the soul is the spiritual element 
of a man or a person which is believed to be immortal. It 
may be transcended to another body of man after death. 
All embodied soul are under the control of three modes 
of human being. The body, mind and soul are very much 
engaged some sort of activities in this material world for 
livelihood. But action can neither bind one to this or 
liberate one from it. By acting for the law of action and 
reaction and attain transcendental knowledge and may 
be possible to rebirth of a man. So purification of body, 
mind and soul of a man is very important for salvation 
of human body. 

2. KEEPING PURITY IN WHOLE LIFE : Self 
purifying is the first step of man for living in this 
materialistic world. Man takes birth of this world where 
surrounded with sins and menstruous one. So the Karbi 
people believe man bom with sins and menstruous. They 
consider the birth of man, woman, child and girl socially 
to be purified. There is specific ritual in the Karbi society 
to remove sins and menstruous elements from man’s life. 
This social procedure is called ‘Klongklo athekar’ in 
Karbi. To attain spiritual life needs a man to be purified 
socially in whole life of man. The pride, arrogance, 
conceit, anger, harshness, envy and ignorance are 
considered to be man personal enemy and demoniac 
qualities of a man. So those who possess demoniac 
qualities and who live whimsically without following 
regulations of scriptures and social bindings attain 
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lower births and further material bondage. But those who 
possess divine qualities and live regulated lives and 
binding by scriptural authority gradually attain spiritual 
perfection. The individual self is passenger in the chariot 
of the material body, and intelligence is the driver. Mind 
is the driving instrument and senses are horses. The self 
is thus enjoyer and sufferer in the association of the mind 
and senses. So keeping purity in whole life is enivitable 
and very necessary for existence in this material world. 

3. NOBILITY, HUMBLE AND AMIABLE: The 
nobility, humble and amiable character, virtue and the 
nature are God gifted one. It is a rational character of 
human being to live with neighbours and fellow beings 
which is possible for co-existence in this material world. 
A person having the nature and character of nobility 
humble and amiable is loved by all and found friendly 
atmosphere in the neighbours and at home. A noble, 
humble and amiable person is respected by all. So man 
should have the nature and character of nobility, humble 
and amiable to live in this material world and it is very 
helpful for co-existence. 

4. TO GIVE UP ILL TEMPER: The character and 
nature of ill temper is a state of mind of a man. It is one 
of the personal enemies of human being and the 
demoniac quality of a man. A person having ill temper 
has no friendly relation with his family and the 
neighbours where he is living. But man is rational living 
being and man would like to live in a society. The human 
life is inter dependent for co-existence in this material 
world. To ensure the friendly atmosphere should give 
up the nature and character of ill temper. Otherwise, he 
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or she cannot live in the society with peace and 
tranquility. 

5. SELF DEPENDENT : Self dependent is also inner 
nature and character of man. It is God gifted nature for 
carrying out daily activity for livelihood. The self 
dependent nature and character of man is the guiding 
force for success and achievement in life. A man who 
does not have self confident ofhis own he cannot success 
and achieve any goal in life. A man having leaning to 
others for his success cannot survive in this material 
world. It is inner state of mind of man and woman which 
make man and woman physically and mentally strong to 
overcome any situation in life. So, every man should have 
self dependent to take up any activity for survival. 

6. COMPETITIVE SPIRIT IN MIND AND GOOD 
SENSE: The human life is a battle field and it is not like 
bed of roses. The human life is full of many obstacles to 
over come in whole life. In the midst of all obstacles to 
do something for livelihood is very important and 
inevitable. To achieve something in association with 
livelihood must have competitive spirit in life. But the 
competitive spirit is considered to be two kinds - one is 
good competition and another is bad competition. The 
competition for mining others is considered as bad spirit 
in competition. But this character of man should be 
avoided in life. Every one should have inner sense of 
good spirit to bring human life a brighter future 
associating with the character of desire. Because the 
starting point of all achievements is desire. Keep this 
constantly in mind; weak desire brings weak result. It is 
just as a small amount of fire brings small amount of 
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heat. To attain livelihood and success in life requires good 
spirit for competition in life. 

7. OBEDIENCE : It is an important character and 
nature of man that has given by God. It is a virtue also. 
The character of obedience of a man is not belittled man 
rather he finds friendly atmosphere in life. It is very 
helpful for success in life. So, every man should have 
the character of obedient. 

8. GOOD DEALING : Good dealing nature of man is 
very important in life. Man is rational in character. So 
man likes to live in a society. In order to live in the society 
man should have good dealing with friends and 
neighbours where he or she is living. The nature of good 
dealing of a man is very important to succeed and achieve 
in life. Every man should have the nature and character 
of good dealing. As it is very helpful to establish good 
relation and brotherhood for co-existence. 

9. SELF CONFIDENT : It is God gifted nature and 
character of man. It is virtue of man also. It is also very 
important human character for success in life. The self 
confident is inner state of mind of a man. Self confident 
is a weapon to take up any activity for success and it is a 
guiding force to carry out man daily activity for 
livelihood, and it will give physically and mentally strong 
to over come any situation in life. After all, a man who 
does not believe himself, he cannot success in life and 
his or her life would be barren one. 
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Borii-e was a mythical person who happened to 
be the first ever worshiper to Hemphu in the Karbi 
society. He had offered worship to Hemphu with the 
essence of red fowl, cooked rice called ‘anbor’ tied up 
plantain and curry of wild vegetables cooked with akali 
called ‘hanmoi’ in Karbi. 

One day the son of Borli-e was fell ill. Hie patient 
became bad to worse condition for his illness and Borli-e 
was in distress. He could not find any way to cure the 
fever of his son. Hemphu was living in the Miring 
Rongsopi who could have the perception and insight into 
the mental condition of Borli-e and his son too. So 
Hemphu ordered Long Mukrang and Rasinja to go to 
the house of Borli-e at Miring Rongsopi to see the fever 
of Borli-e’s son there. Accordingly, Long Mukrang and 
Rasinja went out of the house to go to Miring Rongsopi, 
and Hemphu also accompanied with them. They went 
to the village along the river of Rengsang Lankso. On 
the way, they saw the daughter-in-law of Borli-e who 
was fishing in the river with her bamboo scoop for her 
son who was willing to eat fish. Hemphu who went along 
the river was looking on her amazingly found a horn of 
goat which trapping it into her bamboo scoop. But she 
thrown it into the river. She had continued her fishing in 
the river and surprisingly trapped it again in her bamboo 
scoop and she put it her basket and brought it home 


thinking that it might be a boon for her family. His 
daughter-in-law arrived at home in the evening. At night 
she told her father-in-law all about the horn of goat that 
found in the river and hung it on a wall of her house. 
One day Borli-e suddenly saw brightly glowing of horn 
and surprisingly the fever of his son also increased more 
than before. Borli-e ordered his daughter and daughter- 
in-law to search out wild vegetables in the forest for the 
purpose of worship. They went to the forest and searched 
out all day long and returned home with the vegetables 
in the evening. They had accompanied with an inferior 
goddess named ‘Panjok’ on the way and the inferior 
goddess stayed nearby forest of the village; she had 
considered the village surrounded with monstrous one 
and not fit for living. And Borli-e ordered some youths 
of the village for fishing in the river for the purpose of 
worship to Hemphu. They returned home with fishes in 
the evening. They also accompanied with some inferior 
gods namely ‘Peng’, ‘Bime’, and ‘Donri’ who were 
willing to meet Hemphu on the occasion of worship. 

In the meantime, Long Mukrang and Rasinja arrived 
at the house of Borli-e and saw the condition of the 
patient. Having seen the condition of the patient he 
advised Borli-e to offer worship to Hemphu as for the 
treatment of his son. As requested by Borli-e, Long 
Mukrang took the responsibility to invite Hemphu to 
attend on the occasion of'worship. Then Long Mukrang 
and Rasinja returned to Miring Rongsopi. 

In the next morning Borli-e kept ready for the 
worship to Hemphu. In order to worship he had cleansed 
Ms courtyard with sprinkling of water on the ground as 
the altar for the worship. He then placed small bamboo 
as water pail for Hemphu and also a small portion of 
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bamboo for sitting arrangement called ‘alangthe’ and 
anghoi ’ in Karbi which was the important essence for 
worship to Hemphu. Subsequently, Borli-e placed on 
the courtyard a bundle of cooked rice called ‘anbor’ and 


curry cooked with akali so-called ‘hanmoi’ along with 
fishes as ‘beng’ for the purpose. These were also 
important essence for the worship to Hemphu. 

Long Mukrang, Rasinja and Hemphu also arrived 
at his house as time fixed and Borli- 
e requested them to be seated in the 
courtyard for worship. Meanwhile, 
Birne, Peng, Panjok and Donri also 
anived at the offering place. Borli-e 
began offering to Hemphu with the 
essence of curry cooked with akali, 
dry fishes, a bundle of cooked rice 
etc. then Birne, Donri, Peng and 
Panjok were also sharing 
consecration equally that offered to 
Hemphu. But the worship was coincided with the birth 
of a child by the daughter- in-law of Borli-e. 

In the courtyard Hemphu had forbaded not to take 
food and drink until mentrous element was not cleansed 
socially. And Hemphu had entrusted Panjok to take care 
of her who was to give birth of a child in the house. 
Meanwhile, the daughter-in-law ofBorli-e gave birth to 
a child by the care of Panjok. After the completion of 
her work Panjok came out of the house and then seated 



! Tlic alter for the worship 
j Hemphu 


with Hemphu again on the courtyard to take part in the 
feasting. But Hemphu observed that Panjok did not have 
uer share or offerings, and therefore Hemphu pave his 
own share to Paniok. Accordingly 7.on? M nVrarxr 
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to Panjok. This kind of sharing of offering to others is 
called ‘saribaida’ in Karbi. Eventually, Hemphu had 
declared a taboo before the people assembled on the 
occasion not to take anything without the purification 
of the birth of the newly bom child in future also. And 
the illness of the son of Borli-e had gradually cured. 

But Borli-e did not satisfy the first worship to 
Hemphu with the essence of cooked rice, cooked fry 
fishes and curry ofakali. So he again worshiped Hemphu 
with the sacrifice of red foul, cooked rice and curry of 
akali. Since then Borli-e became the first person to 
worship Hemphu with animal sacrifice. There are nine 
stages of worship to Hemphu in the society on the 
occasion of the following ceremonies :- 

1. On the occasion of birth of a child. (Oso amahang 
kethek) 

2. On the occasion of the purification of newly bom 
baby.( Klongklo athekar kiti). 

3. On the occasion of marriage ceremony. ( Adam 
Asar). 

4. On the occasion of worship for potentiality of 
impotent or barren woman.(Someme karkli). 

5. On the occasion of worship to the Great God 
(Amam Kethe karkli). 

6. On the occasion of worship to maternal uncle 
(Vo kartap). 


)n the occasion of doctrine of child adoptation 


(kur kepon). 

On the occasion of worship to the Great village 

festival (Rongker). 

On the occasion of purification of roof of a 


house. (Arbung arphe kecham) 
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10. On the occasion of purification of unnatural 
death. (Kecham). 

11. On the occasion of Annual worship to Hemphu. 
(Hemphu Karkli). 

1. ON THE OCCASION OF BIRTH OF NEWLY 
BORN BABY: It is prevalent social rite of the Karbi 
society to inform god of household(Hemphu) about the 
birth of new baby holding a bundle of rice tied up 
plantain leaves by sprinkling water to the body of woman 
who is going to conceive a child. It is done just for 
normal birth and well being for the child as well as for 
the longevity. A Deuri well versed person would offer a 
hymn to hemphu by cantation of verses, “He or she the 
son of your and the son of the Karbi as well you may 
take care ofhis or her for well birth, growth and longevity 
of the child”. 

2. ON THE OCCASION OF PURIFICATION OF 
NEWLY BORN BABY: It is also an important social 
ceremony of the Karbi society to perform the social 
rite to purify the birth of new child. Generally it is done 
after six months or a year of age of the child. It is general 
perception of the Karbi people thai in the olden days 
there was predominant of Satan on earth and Satan used 
to hunt man and woman for their eating and even the 
evil spirit did not spare the infants also. And it is also 
believed of the tribe that man take birth with menstrous 
environment and in that situation Hemphu also denied 
to take care of them. The whole process of the 
purification of the newly bom baby is called ‘Klongklo 
athekar Kiti’ in Karbi. On the occasion of performing 
of ‘Klongklo athekar Kiti’ social ceremony worship to 
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Hemphu is a must for the blessing of Hemphu for well 
growth and longevity of the newly bom baby. 

3. ON THE OCCASION OF WEDDING 
CEREMONY: The marriage of the Karbi society is 
called ‘ Adam asar’. In that marriage system there is 
the prevalent social rite to worship Hemphu with the 
essence of fowl, a bundle of cooked rice, a gourd shell 
of rice beer etc. on the occasion of wedding ceremony 
for the blessing of Hemphu for happy conjugal life 
and longevity of the newly married couple. This is 
called ‘Vur kamatha’ in Karbi. 

4. ON THE OCCASION OF WORSHIP TO GOD 
HEAD FOR POTENTIALITY OF IMPOTENT OR 
BARREN WOMAN: In the Karbi society there is a social 
rite to worship of god head of evil pain to whom impotent 
or barren woman have recourse. The process of worship 
is called ‘Someme karkli’ in Karbi. On the occasion of 
this worship is also very important and inevitable to 
worship Hemphu for his blessing to have power of 
recourse of a barren woman. 

5. RONGKER: In the Karbi society there is a 
prevalent social rite to worship god head called 
‘Rougher’. It is an annual social religious festival of the 
Karbi society. Generally, it is worshipped to several gods 
in combination for the wellbeing of the village people 
for the year. On that occasion worship to Hemphu is a 
must for his blessing for the peace and tranquility of the 
village. Rongker is also known as ‘Than Puja’ in 
Assamese. 
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6. ON THE OCCASION OF WORSHIP TO THE 
MATERNAL UNCLE: In the Karbi society there is a 
prevalent religious social rite to offer worship to the 
maternal uncle as the treatment of rare disease suffered 
by a boy, a girl, a man, a woman and an old man etc. A 
boy, a girl, a man or a woman who is biting his nail, 
uprooting of hairs, unnatural laugh and eating 
unexceptional manner is considered as symptom of rare 
disease or mannerism. This kind of disease can be cured 
by worshipping to the maternal uncle. The whole process 
is popularly called ‘Vo kartap’ in Karbi. On that occasion 
also worship to Hemphu is a must and very necessary. 

7. THE DOCTRINE OF ADOPTION OF CHILD 
(KUR KEPON): There is the prevalent social rite called 
“Kur kepon” the doctrine of adoption of a child who is 
childless. In that case the child may be either the same 
tribe or the child belonging to the other communities 
also can adopt as his or her child. This is called ‘Kur 
kepon’ in Karbi, literally which means changing of his 
surname from Das to Bey or Mahamad to Terang etc. 
On such occasion worship to Hemphu is enivitabie for 
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purification of the house after death of a man or woman 
or aged man. And m the case of entering a new house is 
also required the purification of the houses and such 
occasion offering to Hemphu is very important for his 
blessing. 

9. ON THE OCCASION OF BESTOW UPON A 
VILLAGE HEADMAN (ACHOM KE-E) : The Karbi 
society has a strong foundation of village organisation. 
It was at first initiated by a person called Rukasen. He 
was the first ever village organiser in order to live in a 
organised village. The name of the organised village was 
Miring Rongsopi. Rukasen in the second time also 
organised a village named Teron Rongsopo. He had a 
second thought to bestow upon the responsibility of a 
village headman to Harbamon socially. So Rukasen 
formulated the rules and procedures for this purpose. 
These rales and procedures are called “Sar kebat aront” 
and also composed a song called ‘Rongkim alunk 
Accordingly, Rukasen made Harbamon the village 
headman of Teron Rongsopo. On that occasion Rukasen 
performed worship to Hemphu for his blessing for happy 
and longevity of the village headman. The whole process 
of bestow upon village headman is called ‘Achom ke-e’ 
in the Karbi. 

10. ON THE OCCASION OF THE PURIFICATION 
OF DEATH (KECHAM): According to the Karbi 
tradition, there are two kinds of deaths namely - Thi 
Kungri (natural death) and Thi palangno (unnatural 

death). 

TM kungri (natural death): Generally, natural death 
includes died of old age and long illness. 


Thi palangno (unnatural death): Generally, the unnatural 
death includes any accident, suicide and the death caused 
by animals is considered as unnatural death. Such kind 
of death needed socially purification for re-birth and 
peace living of the departed soul on heavenly abode. The 
Karbi people believe re-birth. The whole process of 
purification of death is called ‘KechanT and performed 
by a ‘Kakre’ a well versed person in this regard. On the 
occasion of keciiam, offering to Hemphu is enivitable 
for peace living of the departed soul. It is worthwhile to 
mention here that a man killed by tiger is considered to 
be very sinful and his or her funeral ceremony never be 
taken place and all the social rite is performed by ‘Ucha’, 
He or she can never be bom in this world as human being. 
His or her death is socially condemned calling 
‘mangbon’. 

11. ON THE OCCASION OF WORSHIP TO GREAT 
GOD (CHOJUN): The Karbi people are worshiped to 
Amamkethe (Great God). It is popularly called ‘Arnam 
Kethe karkli 5 . On that occasion worship to Hemphu is 
very important. 

12. ON THE OCCASION OF AN ANNUAL 
WORSHIP TO HEMPHU: There is the prevalent social 
rite in the Karbi society to worship Hemphu annually 
for his blessing to shun peace and tranquility in the family 
for the year to come. 
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VOKARTAP 


This kind of social ritual has four steps to be 
performed to cure the rare disease as describe below:- 

i) Andum kehang 

ii) Aman kehang 

iii) Peh kehang 

iv) Vo kartap 

i) ANDUM KEHANG: In order to know the diagnose 
of rare disease generally take the help of a diviner. As 
the first step of the treatment of rare disease or mannerism 
is called asking for ball like rice. It is required six numbers 
of ball rice for male and five numbers of ball rice for 
female. As the preparation for the treatment of the patient 
the parents will prepare rice beer for the purpose. In order 
to perform it the parents of the patient will visit to the 
house of the maternal uncle to ask for ball like cooked 
rice from him offering a gourd shell of rice beer and a 
bottle of wine to him as honour. This is called ‘andum 
kehang’ literally which is meant asking for ball like 
cooked rice. If the patient is not cured by doing the first 
step then another step of treatment is to be performed 
for recovery of rare disease. 

ii) ARNAN KEHANG: It is the second step of treatment 
of rare disease. The parents of the patient will prepare 
rice beer for the purpose. Thereafter, the parents, the 
village headman, village head women and some aged 
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people will visit to the house of maternal uncle. Then a 
gourd shell of rice beer and a bottle of wine will be 
offered to him as honour. And in exchange he will give a 
copper finger ring with nine number of threads to hung 
over the patient’s neck. This is called “aman kehang” 
literally which means asking for a copper finger ring 
for the patient. If the patient is not cured by the second 
step of treatment of rare disease then will follow up 
another step of treatment. 

iii) PEH KEHANG: This is the third step of treatment 
of rare disease. In this stage also the parents of the 
patient will visit to the maternal uncle’s house as part of 
treatment and will offer a gourd shell of rice beer and a 
bottle of wine as honour to him. And in reciprocation he 
will give a handful of rice, dry fishes, pant, shirt and 
blouse etc. as demand by the patient. This is called “peh 
kehang” literally which means asking for a cloth for the 
patient. 

iv) VO KARTAP: This is the fourth and last treatment 
of the rare disease in the Karbi society. If the patient of 
rare disease is not cured yet by the first, second and third 
steps of treatment then follow up the “vo kartap” 
religious ceremony as part of treatment. The parents and 
some people of the village will visit to the house of 
maternal uncle in this regard. 

Subsequently, a gourd shell of rice beer and a bottle 
of wine will be offered to him as honour. On the occasion 
of “vc kartap” ceremony offering of worship to Hemphu 
is a must for the recovery and longevity of the patient. 
The whole process of treatment is called ‘vo kartap’. 
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The Karbi people are generally worshipped the 
following godheads for peace and tranquility — 

1. PENG: Peng is a house god head. His offering 
is a goat and fowls sacrificed yearly, in the ‘tikup’ or 
space before the house. Some neighbours are invited to 
the sacrificial feast. ‘Peng’ lives in the house. ‘Feng’ is 
sacrificed to in sickness, maize, rice and a dry gourd 
shell of rice beer are placed for him aboye the Verandah 
of the house. There is no fixed date for offering worship 
to ‘Peng’ however generally worship in the month of 
May or June before starting ofJhum cultivation of every 
year. 


2.REK ANGLONG ARNAM (THE 
MOUNTAIN OF THE COMMUNITY): It is also a 
house god head, but worship in the field where jhum 
cultivation is culti vated, and only men eat the sacrifice, 
which is fowls or a goat once a year. He is the god head 
of the hill, they live on and cultivated the Jhum 
cultivation, with they have to be at peace; but no every 
family in the village need have him. It is the combination 
name of ‘Rek Anglong’, ‘Hempi Anglong’ and ‘Riso 


Amain’. Worship to "'Rek. Anglong’ was started by the 
youths who lived in a bachelor’s dormitory (Terank) while 
Uir Tcdam’ collective jhum cultivation was first ever 
started in the Karbi society. There is no fixed date for 
sacrificed, however worship in May or June of every year. 




3. VOLOK ASE OR BUICHOM OR 
CHINTHONG ARNAM: ‘Volok aseh’ is known to 
different names as ‘Chinthong Amam’, ‘ Volok aseh’ and 
‘Buichom’ etc.. It is also a house god head worship in 
the ‘tikup’ the space before the house. Generally 
‘Buichom’ is propitiated with the essence of white fowl 
and sometimes he-goat are also sacrificed. ‘Volok ase’ 
is worshipped for peace and tranquility of the family 
and the village as a whole for co-existence with the 
neighbours. Some neighbours are invited to the sacrificial 
feast. 

4.SANG KIMI ARNAM KIPI: It is the social 
taboo of the Karbi society not to take any new rice and 
vegetables of the year without offering consecration to ‘Rek 
Anglong ’ and ‘ Peng Amam’. So, there is the prevalent social 
rite to offer new maize, fruit and the rice to Peng Amam and 
Rek Anglong in the house and ‘Rek Anglong’ in the field 
praying for permission to eat new rice and Suits by the family. 
The whole process of worship is called ‘Sang kimi Amam 
kipi’. 

5. LONGLEAHI-I: There is the prevalent social 
rite to worship to ‘Longle Ahi —i’, the god head of 
mother earth. It is worshipped to satisfy the mother earth 
just to get rid the pesticide so that good cultivation and 
harvesting can be done for the year. The whole process 
of worship is called ‘Longle Ahi -i karkli’ and generally 
worship in the time of propitiation to ‘Rek Anglong 
Amam’. 

6. CHOJUN: The worship of ‘Chojun’ is 
popularly called ‘Amam kethe Karkli’ literally which 
means worship to the Great God. Inspite of his name, 
which means “The great God” has no definite authority 
over other gods. He is a house god and sacrificed to him 
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once in three year if no occasion (in consequence of 
trouble) arises meanwhile. His appropriate of offering 
is castrated he-pigs. It is an important and costly religious 
festival of the Karbis. There are three important stages 
of this worship as described below 

1. First worship (Kecheng) 

2. Second or middle worship (Angbong) 

3. Last worship (Kapachok) 

In every worship of chojun there are six agendas to 
be performed for the Amam kethe karkli (worship to the 
great God):- 

1. THE FIRST WORSHIP (KECHENG) 

i. The castration ofhe-pig (Phak arme kerot) 

ii. The preparation of rice beer (Hor ketun) 

iii. The preparation of booth (Phongrong 
keteng) 

iv. Invoking to God (Kasadi) 

v. Worship to great God. (Kechopi) 

vi. To see good result of the worship (Hanbor 
Kachelang) 

2) THE MIDDLE WORSHIP (ANGBONG) : 

i) The castration ofhe-pigs (Phak arme kerot) 

ii) The preparation of rice beer (Hor ketun) 

iii) The preparation of booth (Phongrong 
keteng). 

iv) Invoking to God (Kasadi) 

v) To see good result of the worship (Hanbor 
Kachelang) 

3. THE LAST WORSHIP (KAPACHOK) 

i) The castration ofhe-pig (Phak arme kerot) 

ii) The preparation of rice beer (hor ketun) 

iii) preparation of booth (Phong rong keteng) 

iv) Invoking to God (kasadi) 
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v) To see good result of the worship (Hanbor 
Kachelang) 

i) CASTRATION OF PIG : The important and enivitable 
agenda of the worship is the castration of he-pigs. The 
two number of he-pigs are to be procured beforehand 
for the purpose, when the castrated he-pigs will be 
matured well the time is due for worship to ‘ Amam kethe’ 

ii) THE PREPARATION OF RICE BEER (HOR 
KETUN) : The second agenda of the worship is the 
preparation of rice beer, and women folk of the village 
will prepare rice beer. They are to cook rice as required 
and well broken it up on a mat. It is then mixed a ferment 
made of powdered rice with certain kind of leaves 
pounded into it, and the whole are dried for use as 
required. After this has thoroughly been mixed with 
cooked rice, the later is heaped up and covered with 
plantain leaves, and put into near the hearth or aside in a 
house. In three or four days in the hot weather 
fermentation sets, in the cold weather long time is 
required. The rice beer is then emtptled and put into an 
earthen pot. 


iii) THE PREPARATION OF BOOTH 


(PHONGRONG KETENG) : Subsequently, the second 
ritual calls ‘Phongrong keteng’ take place a gap of two 
or three days till the rice beer fomented into yeasty taste, 
it is third important agenda of the first worship to the 
Great God in the Karbi Society. On that occasion, 
Phongrong, a kind of plant is enivitable for the purpose. 
This kind of plant is found abundantly in the forest and 
all the required materials for the purpose is searched 


out 
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llage people beforehand in the forest. 


A booth of leave is built one day before. The first day is 
devoted to cutting the posts for the booth, and it is called 
‘Phongrong keteng’. The second is garlanding leaves 
round the posts called ‘Phongrong ketom’ 


iv) KASADI: That very night would take place invoking 
to Great God with old members of the village to be 
present on the occasion of worship. 



V) HANBOR KACHELANG (To see good result of the 
worship):- Generally some portions of meat are kept 

separately for the next 
day. Next morning 
some aged people go 
to the place of 
worship to see the 
good result of the 
worship for the year 
to come. 

Offering of Amam kethe in the alter on 
the occasion of Chojun worship 


WORSHIP TO AMAM KETHE 

On the next morning leaves are laid-out 

idee flour prinlded about the ground, plaintain and other 
trees are planted around, the booth. All the preparations 
axe uuii6 iii Uiie ear ..j morning oeiOie eating then toiiows 
the ceremony of ‘Amam kethe karklik At first there is 
the invocation, “Today has come and now we will give 
you, your three years offerings accept it kindly”. Fowls 


Killed and then the pigs (alt animats killed, ’note 


deli 


.eiivered from above). The livers, hearts and lights of 


both ar® cooked for the gods. The hoofs, ears ana tails 
or pigs ate ouieieci, then pieces or cooked xice ana uxeat 
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Preparation of alter (Phongrong ahem) for the offering to Arnam kethe 


‘Thekarso’ and ‘Thekarpi. Both are pieces of flesh 
together. Sometimes three or four pigs and different 
kinds of ‘okbor’ carried them home in the evening after 
the feast. Then follows Arnam kepon which means 
welcome of God to the house. 

In the end of the ceremony an earthen utensil 
(phumang) is kept near the booth fill in full of rice beer 
and on the above a bamboo basket (si) is put on it. On 
the next morning ‘Kurusar’ and some other people of 
the village go to the booth to see the good result with 
the relatives of the family and the village people. This is 
called ‘Hanbor kachelang’ in Karbi. 

The propitiation of the middle and the last worship 
of the Great God, all the agendas will be the same as the 
first worship, only different is requirement of he-pigs. 
In the middle of it requires three number of he-pigs and 
the last worship is required four number ofhe-pigs. After 
the last worship to 4 Arnam kethe’ it will be repeated the 
same as earlier one. 

Besides above the Karbi people are used to 
propitiate to god head of the following when the situation 
demands 
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1. Panjok 2. Birne 3.Vur kamatha 4. Someme karkli 

1. PANJOK : Panjok is female minor god head. It is 
also house god head. It is generally propitiated for curing 
the gaeneological problem of women of the family or 
the village. This goddess can be worshipped individually 
of the village. 

2. BIRNE : It is also a house god head. This god head is 
propitiated for curing the dermatological problem of the 
family and the village people. 

3. VUR KAMATHA : There are several kinds of 
worships of Vur kamatha. This god head is propitiated 
to cure bad dreams and haunting of evil spirit of the 
deceased. 

4. SOMEME KARKLI : Someme is the god head of 
evil pain of female member of a particular family or the 
female members of the village. The god head of evil 
pain is propitiated to whom the impotent or barren women 
have recourse. 

5. HABIT ASE OR DUIKRAI It is known as god 
head of forest. And the propitiation of Habit ase is done 
in the forest. Generally, this worshipped is frequently 

done in the rainy 
season. It is 
considered as the 
first aid tr eatment 
of any disease of 
the village. 

The Rongker 
is the annual 
Offering of worship to Rongker compulsory 
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village religious festival held at the time of the beginning 
of jhum cultivation and some villages during the cold 
season. Rongker is not worshipped individually but the 
village as a whole. Generally, it is the combination of 
hundred god heads. Goats and fowls are sacrificed to 
rcongker. The flesh of the sacrificed is eaten with rice 
beer. But only men can take at the sacrificial feast. They 
must sleep on the ‘hong’ the space of the house apart 
from their wives that very night. The god heads are 
invoked m the following terms, “We live in your districts 
or than, save us, send no tigers or sickness, prosper our 
ciops ano Keep us in good health, and year by year we 
will sacrifice like this, we depend wholly upon you”, 
rhere is no music and dance in the Rongker worship. 
There are many kinds of Rongker as described below 

1. Havar Rongker 

2. Pirda Rongker 

3. Ma voir Rongker 

4. Vophong Rongker 

5. Dengja Rongker . 

o, iongprop Tongso Rongker 

i. HAVAR RONGKER : The Havar Rongker is also 
known as ‘ Than Rongker’. In Karbi Than denotes the 
domiciling place of god head. ‘Havar Rongker’ is 
performed by the people who are staying in the hills with 
view to cultivate jhum cultivation for livelihood, with 
whom they have to be at peace for the year to come. So 
they contribu te every thing for the successful worship of 
‘Hav 9-i Rongker’. Havar literally means paddy field 
where the people is cultivated jhum cultivation. It is 
worshipped for the blessing so that they can be cultivated 
without sickness and good harvesting. 
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2. PIRDA RONGKER: The Pirda Rongker is 
popularly known as ‘Rongkerpi’ (Annual Great 
Rongker). Generally, this ‘Pirda Rongker’ is performed 
by the people of some villages with contribution as a 
whole, it is combination name of Hemphu, Rasinja and 
Mukrang and other gods of the locality where the village 
is situated. This ‘Pirda Rongker’ is performed for the 
well being of the people of an area or mouza to live in 
peace and tranquility. 

3. MAVUR RONGKER: The Mavur Rongker is also 
known as ‘Ajo a Rongker’. Generally this Rongker is 
worshipped during the night. So it is called ‘Ajo 
Rongker’. This Rongker is not performed individually 
and performed with the contribution of the village people. 
This Rongker is performed as the protective and 
precautionary measure to get rid the epidemic type of 
cholera and small pox etc. 


4. VOPHONG RONGKER: ‘Vophong Rongker’ is 
known as ‘Longri Rongker’ which covers an area of a 
place called ‘Longri’. To perform Vophong Rongker 
people of a Mouza or Longri contribute every thing for 
the successful of the Rongker. This Rongker is performed 
once in every year. 

There is the myth behind the name of Vophong 
Rongker in the Karbi society. The Kachari king was very 
much fond of hunting a prey. One day the king went for 
hunting a prey in the forest. But the king did not find 
any prey in the forest. However, the king found a tiger 


cub in the forest, and he had a whim to tame the cub 
feeding human milk. Hence the capricious deputy of 
the king in the Jaxmrna valley perturbed atocities on the 
poor Kam subjects and one when the Chief who had g 



milk having his whim satisfied the Karbis revolted and 
the official who laid his hands on Rongpharpi Rongbe’s 
breast to milk her breast was put instantly to death with 
the stroke of an axe. Later on Akola himself was put to 
death near Howraghat by the rebellious Karbi subjects. 
Since then the Karbi people has been worshiping to 
Vophong Rongker to rescue themselves from the 
impending onglaught of the Kachari subjects or others 
too. 

5. DENGJA RONGKER: ‘Dengja Rongker’ is also 
known as ‘Dovanso Rongker 5 . The "Dengja Rongker’ is 
worshipped where the ‘Dengja 5 , worshiper of the 
Rongker is residing. Generally, this Rongker is performed 
just to get rid mauling of tiger of the Longri. It is 
interesting to mention here that ‘Bilo’ scape-goat is 
procured by the god head himself. This Rongker is 
performed once in every 10 year. 

6.TONGPROP TONGSO RONGKER: There is no 
fixed date for the worship of‘Tongprop Tongso Rongker’. 
The name of the ‘ Rongker ? itself denotes prompt and 
immediate. This ‘Rongker’ is performed when there 
would be appeared natural calamities and e thn ic clash in 
the Longri. It is the precautionary and preventive measures 
of the impending natural calamities like drought, epidemic 
type of disease and ethnic clashes in the ‘longri’. 
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The result of the diviner is known as Sangtar in 
Karbi The diviner has been occupied an important role 
in the Karbi society. The diviner is very important to 
find out the cause of disease or distress of a ramily. It is 
an important provision of predictory measure using the 
name of Hemphu, Mukrang Rasinja and other god heads 
to find out diagnosis of the cause and a ifect of fever ana 
distress that some body is suffering in the village. 

There are two kinds of ‘Sangkelang abang’ as 

described below.- 

1. Lodep 2. Sang kelang abang 

1. LODEP: Lodep is generally a female, and 
therefore she is known as Lodepi (female diviner). 
Lodepi can meet and talk with the departed souls, and 
even gods and goddesses and can predict the cause 
and affect of the fever and distress of a family of the 
village. Her prediction is through meditation. 

2. SANG KELANG ABANG: ‘Sang kelang abang’ 
(fortune teller) is a male. This kind of fortune teller is 
performed by a male. It is worthwhile to mention here 
that Sangjormang was the founder of the art of fortune 
teller and the first ever diviner of the Karbi society. 
The simple ‘Sangtar’ is generally used the element such 
as Ginger, Tumeric, egg, Tulsi leave, chaster oi tiny 
cowrice, counting of earth mark. Betel-leave and 
bamboo etc. 

Sometimes the fortune teller picks out the 
pot. The unbroken grains of rice and places those five 
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tens, in pertacle or other fashions. He then counts by 
couples. If in the groups the odd numbers predominates, 
the omen is good. If there are no odd grains over, it is 
very bad. Then all are swept together again and arranged 
in three or four heaps. Each heap is counted out. A god 
being named, and if after counting, again by couples, 
three single grains remain, the god named once is to be 
propitiated. 

Generally the Karbis are also believed that if 
sickness is long continued or severe, is frequently 
attributed to witchcraft. A suffering from long sickness 
is said to be ‘maja kelong’ witchcraft has got hold of 
him. In order to find out its diagnosis and process of 
treatment and propitiation of diviner is very necessary. 
The service of a diviner and magic is still working in the 
Karbi society. 

The Karbi people are also believed the divine 
power of ‘bor ’ so-called boon. A man is said to have got 
a ‘bor or boon’ they also believe man can become rich in 
the power of boon. However, bors or boon are not 
common. 

One gets them by chance in river, field or jungle, or a 
man dreams that he can get ‘bor’ boon in such a place, 
and finds it there. But these amulets are not objects of 
worship or propitiation. The power of the ‘bor’ still works 
in the Karbi society. 

OATHS AND ORDEALS 

The oaths and ordeals have played an important 
place in the Karbi society. It is considered as reward to 
the culprit and guilty of the society after conviction. 

The oaths and imprecations take place of ordeals. 
Earth is put on the head, and the man says, “May I be 
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like this dust”. A tiger tooth is scraped, and scrapings 
drunk, “May the tiger eat me”, similarly, an elephant’s 
tusk is scraped and scrapings drunk, “May the tiger catch 
me”. The copper hand ring worn by the ‘Ucha’ is dipped 
in water, and the water drunk, the man saying, “May the 
tiger catch me”. And copper is also used to attest evidence 
and saying, “May I be melted like molten copper or pot 
metal”. 

By this way the decision of disputes are disposed 
and rigidity of the social rules are maintained by the 
village headman, the head of the village council. 
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THE TOTEM AND TABOO OF THE 
KARBI SOCIETY 


The totem and taboo have been played an 
important role in the Karbi society since the inception of 
it. It has been influenced in the impact of the social life 
of the Karbi people. 

TOTEM It is a natural object or animal believed by a 
particular society to have spiritual meaning and adopted 
it as an emblem. The totem belief is the important feature 
of the Karbi society, and it becomes the social ingredient 
of the society. Sociologist, D.C. Chottapadhya said, “It 
is certain that totem belief is the oldest one of the folk 
society”. It is worthwhile to mention here that “Terang” 
one of the clans of the Karbi society had adopted it from 
a wild bird called Voterang (Hombill). Totem may be 
any incident of ferocious animal or plant that which 
associates with the tittle of the caste or race. Colyen Byzer 
in his book’ Encyclopedia of social science’ described 
about the totem belief. He said, “The theory of totem 
belief developed on such time when wild tribes learnt to 
live in a society and took their tittles from the name of 
bird, plant or animal believing the imposing or striking 
divine character of the plant or creature”. 


TABOO It is a social religious custom and tradition, a 
ban or restriction on the particular thing or person. Like 
totem belief taboo has also a great influence over the 
society. It becomes an important feature of the Karbi 
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society. Since the inception of the society there has been 
a taboo not to take any food or drinking water from a 
woman or damsel who does not have a tattoo on her 
forehead. Therefore, it becomes convention and usage 
to have a tattoo on her forehead of every woman folk of 
the society. If a girl or woman could not have a tattoo 
during her a live time she would have to make a tattoo 
with ash on her forehead even in the time of her death. 
Till today the Karbi people have it in the society. 


THE KARBI BELIEF ABOUT DEAD 


The Karbi people in general believe re-birth, but 
after the performance of the social death ceremony so- 
called cnomkan in Karbi. And this social tradition of 
the tribe was at first brought the introduction to the society 
by a mythical person named ‘Thireng Vangreng’. He was 
belonged to Bey clan of the society. There was a folk 
song describing about the existence of the mythical 
person as given below :- 

“Pirbi thavijang ako 

Nangklang Thireng vang Dingjang 

Jutang than tekang 

Karli apharman 

So Karbi ajang 

Karlitang abang 

Ron bibe kertang 

Thireng Vang Dingjang 

Karli apharman”. 


THE SUMMARY: When the mother earth was teenage 
there was a mythical person named Thireng Vangreng in 
the Karbi society. He was bom for the sake of the 
deceased. He had formulated some social rules for the 
performance of the death festival so-called ‘Chokman’. 
Therefore, he made compulsory to perform ‘chomkan’ 
in the society after death for the heavenly abode of the 
departed soul. 
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THIRENG VANGRENG : The name of Thireng 
Vangreng (literally “Dead alive-come alive”) in former 
times he used to travel between this world and the Hade 
(Chom recho’s abode), he taught them their funeral 
ceremonies. At last he did not come back. Every thing 
was different in the Hade. (Chom arong). Thireng 
Vangreng saw the people there go out to fish, and gather 
instead pieces of stick. They asked him why he did not 
gather them too, he answered that they were not fish, 
but sticks. They waved over them a lighted brand, and 
he saw them as fish. So, too, there a crab becomes a 
tiger, a red ant as a police or seems to be a tiger and 
police. After all the Chom recho’s abode is different from 
this world as believed by this tribe. On the eve of his 
departure from this world he had formulated some rules 
and procedures for the deceased. 

On a death occurring, the old women of the 
village wash and lay out the body. Then one sings dirge 
setting forth the parentage and life of the dead. “You 
will now meet your grand parents, father, deceased 
brother, etc. and stay and eat with them” Then a separate 
meal of rice and boiled egg is placed beside the body, 
and the dead man is invited to eat. This is done twice a 
day, the meal being cooked separately from the food of 
the family. After being offered and placed beside the 
corpse for a time, the food is thrown away. This goes on 
day by day until funeral service is held. 

According to Thireng Vangreng, in the Karbi 
society there are two kinds of deaths 

1. The natural death (Thi kungri) 

2. The unnatural death (Thi palangno) 
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1. THE NATURAL DEATH (THI KUNGRI) : In 

the Karbi society the natural death includes normal death 
caused by old age and death cause of illness etc. 

2 THE UNNATURAL DEATH (THI PALANGNO): 
The unnatural death includes the death caused by 
accident, any kind of suicide and the death caused by 
killing of any kind of animal. It may be wild and 
domesticated animal is treated as the unnatural death, 
and it is required to be purification of his or her death 
for peace living on abode and also for rebirth. The 
purification of death is called ‘kecham’ and performed 
by a well versed person called ‘kakre’ in Karbi. 

In the Karbi society the death caused by killing of 
tiger is considered as very sinful and he or she cannot 
be bom again in this world as human being. In such 
case the social ritual is performed by a well versed person 
called ‘ucha’ but his or her funeral service cannot be 
taken place. His or her corpse is to throw away in the 
forest as animal, and such kind of death is condemnable 
in the society as ‘Mangbon’. 

According to Thireng Vangreng there were three 
paths leading to Hade (Chom arong) as believed by the 
tribe. These were as described below 

1. Mukindon Anglong. 

2. Pindong Anglong 

3. Voak Anglong. 

It is the belief of the Karbi people that a man dies of 
natural death reached to the Hade (Chom arong) through 
the path of Mukindon Anglong. 

A man dies of accident and suicide etc. reached to 
Chom recho’s abode through Lo pindong Anglong, and 
manling of tiger reached nowhere through the path of 
Voak Anglong. 
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Thireng Vangreng founded three kinds of social death 
ceremonies so-called ‘chomkan’ in the Karbi society as 
described below 

1. Kanflafla. 

2. Langtuk. 

3. Hame. 

In every death social festival has three agendas 

1. Hor ketun 

2. Ru kehum. 

3. Kanso 

4. Kanpi 

5. Arong kethon 

6. Thikup karkok. 

Thireng Vangreng had brought the utility of some songs 
and dances for the successful social ceremony of 
‘Chomkan’ in the society. 

1. CHONG KEDAM: The dance is performed during 
‘Chomkan’ ceremony. In this dance is performed using 
swords and shields in hands of the dancers and 
performed by the males with the sound of drums. Two 
types of dances are seen in this dance as Chongso kedam 
and Cnongpi kedam. It is a dance in memory of the great 
valiant sacrificed or martyred for the noble cause given 
a call to the youth to be brave, bold and fight all the 
enemies to protect themselves as like their ancestors. 
No song is heard in this dance other than the drums of 
the Duhuidi, an expert drummer. 

2. NIMSO KERUNG: It is a dance for the departed soul 
during ‘chomkan’ a funeral ceremony. A group of boys 
and girls with songs, drums, moritongpo (musical flute 
mad?* of buffallo’s horn) and mori jangkek (musical 
instrument made of bamboo) dance together. Only boys 
take part in singing in memory of Jilt or Larta, the two 
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ladies probably the first lady of dancing in the Karbi 
society, giving a call the Karbi women to take part of 
the male in every walk of life joining hand in hand in 
love for future generation. 



3. BANJAR KEKU: It is also a dance performed in the 
social death festi val. This dance is performed by male during 
chomKan ceremony rehearsing the art of making a house 
from starting to end so as to impart education to the next 
generation. Apart from being the head of the family in future 
every individual in the society must have the knowledge of 
making a house and protect the family and the society from 
the natural calamities either no song and music is followed 
in this dance. The dancers dance in voices gay dancing around 
the bamboo pole with small bamboo pieces allied it ‘sereso ? 
uttering the name of Haija Bey ( rhireng Vangreng) who 
introduced (Chomkan festival) in the Karbi society. 

4. BRUM: In the Karbi society the drum has been 
occupied an important role in the 
social life of the Karbi people. No 
social death ceremony takes place 
"without drum. Every agenda of 
ceremony is started by the sound of 
drum. I here are two kinds of drums 

to be performed in the ceremony namely Chengso and 
Chengpi. It was first ever discovered by a mythical 



( 46 ) 




person named Ri Jangre Tungjang as described below 
“Puthot mangmun kaheman 
Si-im aseijang 
Judet achamam 
Ri Jangre Tungjang 
Ne riro methang 
Ronbi pajutang 
Ne chom arindi lejan 
Ne riro akamta 
Ju thandam lonang 
Iru Chom recho aphongjang”. 

THE SUMMARY: There was a cowherd name Ri Jangre 
Tungjang, and he was an orphan boy. Therefore, he was 
known as Ri Jangre Tungjang, and he was belonged to 
Timung clan. During the night Ri Jangre had a sweet 
dream and in his vision a devil spirit asked him to make 
dram with gmelina arborea (a timber tree) and leather 
of a cow. He awoke up in the morning and accordingly, 
he made a drum of timber and leather of cow which was 
produced a big sound and its sound echoed to the nearby 
hills. 

Later Ri Jangre Tungjang called upon it, 
“Serangdei phang, ingrong dei chainong. In English its 
meaning, “Oh! Gmelina arborea be produced good 
sound and to be well low as cow”. A daughter of king 
died many years ago and cremated without social funeral 
ceremony in contravention to the social rale. And as a 
result her departed soul did not reach to the Hade (Chom 
recho’s) abode. After discovery of drum the king 
performed her funeral ceremony with drum and the 
departed soul reached to the heavenly abode. And she 
had vowed to inform the people of the Chom recho’s 
abode about it. 
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The The Jambili athon is the national asset 
and social emblem of the Karbi society. Thireng 
Vangreng, a mythical person brought the utility of Jambili 
athon to the society for the chomkan ceremony. 





Jumbili athon 

The cultural emblem of the Karbis. 


THE DISCOVERY OF JAMBILI ATHON 
Losomon arong (si) 

Rupha bang paron 
Tuktei alirjong 


Vangdong Losomon 
Jiijar Kleng Lokhon 
Kengri sampijong 
The anglen kengpong 
Ser kavek medong 
Rijak pasimklong 
Akengri tengpong”. 

THE SUMMARY: Young Kleng Lokhon was the first 
person to make Jambili Athon, a cultural emblem of the 
Karbi Society. He also brought introduction to the society 
for using in the funeral ceremony called ‘chomkan’ It 
has live branches; one is main trunk and four branches. 
On the top of the trunk there is a Vojaru (racket tailed 
drango) symbolising the king of the birds. On the top of 
the four branches there are four wood cutter birds. The 
four branches of Jambili athon is a symbol of five clans 
of the Karbi tribe which had been formed the Karbi 
society. 
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THE SONG OF MOSERA KIHIR 
(MIGRATION MEMORY) 


This folk song is very important in the time of 
‘Chomkan’ festival in the Karbi society. In this folk song 
is found the philosophy of the origin of the Karbi tribe 
as given below:- 
ARIASOR : 

“Se.. oh-pani Mosera labise ningke tema 

Ill kaile kapinchong kali tema 

Thireng si kapinchong tema 

Vangrengsi kapinchong tema 

Se... oh... pani mosera labise ningke tema 

Ne Karbi keplang thanlang 

Ne karbak keplang thanlang 

Pu Karbi nangplang 

Pu karbak nangplang 

Karbi nangplang antke 

Karbak nangplang antke 

Plakvukpo ati 

Plakvukpi ati 

Ati pum krehini 

Aet pum krehini 

Ipum nangklojir loke 

Ipum nangklodak loke 

Ipum Karbi nangplang loke 

Ipum Karbak nangplang ioke 

Ipum Naga nangplang loke 

Ipum Nara nangplang icke 
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Ipum Ahom nangplang loke 

Ipum Asim nangplang loke 

Ipum Langlu nangplang loke 

Ipum Langchar nangplang loke 

La Karbi tangte 

La Karbak tangte 

La nangphi rangrang 

La nangphi loke 

La pirthe athak tangte 

La mindar athak tangte 

Hi-i keong voiphit 

Sobar keong voiphit 

Bang puthot ami 

Bang puthot adap 

Hi-i kesai ansi 

Sobar kesai ansi 

Karbi nangphi loke 

Karbak nangjok loke 

Se., .oh.. .Mosera labise ningke tema 

Karbi kechan voiphak 

Karbak kechan voiphak (ta) 

Ingchin achithe kalidet 
Arlong achithe kalidet 
Jo kithi dokok 
Jo kejang dokok (si) 

Li Karbi tangte 
Li Karbak tangte 
Jo charhi nangkok 
Jo eharje nangkok 
Lun kebi nangkok 
Kan kebi nangkok (si) 

Muri kebi ariso tema 
Jangkek kebi ariso terns. 


Cheng kebi ariso tema 
Pongsi kebi ariso tema 
Ser jengjir kebi ariso tema 
Rup jengjir kebi ariso tema 
Chong kebi ariso tema 
Nok kebi ariso tema 
Se..oh pani Mosera labasa ningke tema 
CHOM-PHANG ASOR. 

Se... oh.. .pani Mosera Labasa ningke tema 

Ekaile kapinchong kali tema 

Edinle kapinchong kalitema 

Thirengsi kapinchong tema 

Vangreng si kapinchong tema 

Se.. .oh pani mosera Labasa ningke tema 

Ari nang ariso tema 

Aklong nang ariso tema 

Lun kibi ariso tema 

Kan kibi ariso tema 

Ser jengjir ariso tema 

Rup jengjir ariso tema 

La bangpi arong 

La bangpo arong 

Lunlilo pusi 

Kanlilo pusi 

Lun ajir nangkachitu tema 
Kan ajir nangkachito tema 
Muri ajir nangkachitu tema 
Pongsi ajir nangkachitu tema 
Riso ajir nangkachitu tema 
Ejang ajir nangkachitu tema 
Pe ajir kangkachitu tema 
Ri ajir kangkachitu 
Ser jengjir lilo pusi 
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Rup jengjir lilo pusi 

Ser jengjir nangkachitu tema 

Rup jengjir nangkachitu tema 

Se.oh.mosera labasa ningke tema 

AM ASOR : 

Se....oh....pani Mosera labasa ningke tema 

Elidinle kapinchong kali tema 

Ekaile kapinchong kali tema 

Thireng si kapinchong tema 

Vangreng si kapinchong tema 

Se....oh.. .pani Mosera Labasa ningke tema 

Chom nang ariso tema 

Phang nang ariso tema 

Ser jengjir ariso tema 

Rup jengjir ariso tema 

Lun ajir nangkachitu tema 

Kan ajir nangkachitu pulo 

Muri ajir kangkachitu pulo 

Jangkek ajir nangkachitu pulo 

Cheng ajir nangkachitu pulo 

Pongsi ajir nangkachitu pulo 

Riso ajir nangkachitu pulo 

Ejang ajir nangkachitu pulo 

Peh ajir nangkachitu pulo 

Ri ajir nangkachitu pulo 

Peh kangbong doma? 

Ri kangbo doma? 

Cheng kangbo doma? 

Muri kangbo doma? 

Pongsi kangbo doma? 

Jangkek kangbo doma? 

Lun kongkai doma? 
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Kan kongkai doma? 

Langthe pangrai doma? 

Longpong pangri doma? 

Se—oh— pani mosera labasa ninke tame. 

CHOM ASOR : 

Se.... oh... pani mosera labasa ningke tema 
Ari nang arise tema 
Aklong nang ariso tema 
Kere si kere tema 
Lunajir nangkachitu tangte 
Kan ajir nangkachitu tangte 
Muri ajir nangkachitu tangte 
Jangkek ajir nangkachitu tangte 
Peh kangbo ave tema 
Ri kangbo ave tema 
Cheng kangbo ave tema 
Pongsi kangbo ave tema 
Jangkek kangbo ave tema 
Lun kongkai ave tema 
Kan kongkai ave tema 
Langthe pangrai ave tema 
Langpong pangri ave tema 
ARI ASOR: 

Se... oh pani mosera labasa ningke tema 
Ekaile kapinchong Kalitema 
Edinle kaping chong kali tema 
Thireng si kapingchong tema 
Vangreng si kapinchong tema 
Lun kongkai avelo pulo 
Kan kongkai avelo pulo 
Peh kangbo avelo pulo 
Ri kangbo avelo pulo 
Cheng kangbo avelo pulo 
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Pongsi kangbo avelo pulo 
Langthe pangrei avelo pulo 
Langpong pangrei velo pulo 
Mo maro chile ningke 
Maram chile ningke 
Nang chom nang ariso 
Phang nang ariso 
Papur ave loma? 

Padar ave loma? 

Se.... .oh.... .Labasa ningke tema 

CHOMPHANG ASOR: 

Seh...... oh.. .Labasa ningke tema 

Ekaile kapinchong kali tema 
Edinle kapinchong kali tema 
Thireng si kapinchong tema 
Vangreng si kapinchong tema 
Mo maro chile ningke 
Maram ne chile ningke 
Papur ne avelo 
Padar ne avelo 
Chingkrin ne avelo ' 

Chingchap ne avelo” 

THE SUMMARY: In this folk song ‘Mosera kehir’ 
found the glimpse of the philosophy of the origin of the 
Karbi tribe. According to this folk song the Karbi tribe 
was the offspring of the bat like bird. The bird had 
twelve eggs and from the first egg of the bird came out 
the fore- father of Karbi tribe and evolutionally other 
tribes namely Naga tribe, Ahom and then Tiwa tribes 
cam;, into being, it was certained that this earth was 
predominant of evil spirit. However, the population of 
the Karbi had increased enormously. Bui man is mortal. 
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So man born on this earth and dies. But man is 
considered as superior living being so needed social 
funereal ceremony after death. The social funeral 
ceremony was necessary for the peace living of the 
departed soul on abode. But it was fortunate for the tribe 
that Thireng Vangreng had incarnated in the society for 
the sake of the deceased. He had formulated the rules 
and procedures of the social funeral ceremony called 
‘Chomkan’. On this folk song had been glorified the 
name and fame of Thireng Vangreng a mythical person 
of the society. 

Change in religion: The act of conversion into religion 
such as Sankari Vaishnavism, Christianity, Lakhimon 
and Satsang, is a cause of religion detribalization that 
has brought an abrupt change to the socio cultural life 
of the Karbis. 

A crude process of religious detribalization began 
to work among those Karbis who came under the 
influance of the Sakto Hinduism especially during the 
reigns of Asura, Varman and Pala dynasties in Assam. 

The socio cultural of the plains be said to have 
allowed a religious distinctiveness as the traditional 
Karbi deities, beliefs and concept. 

The first religious detribalization process as result 
of conversion began among the Karbis during the time 
of Srimanta Sankar Dev when afew of them were 
converted into Vaishnavism. This conversion brought 
those Karbis closer to the life and cultural of the non 
tribal Assamese people and away from treaditional 
religion. 

The second most important religious 
detribalization began during the middle of the Eighteen 
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century when a few of the Karbis in the hills converted 
in to the Christianity. It is worthwhile to mention here 
that Sar Bey who happened to be student of Nowgaong 
Orphen School in the year 1843 he was the first Karbi 
that converted into Christianity. 

Later conversion of Christianity also began when 
the American Baptist Missionary established church in 
Tika hills in the year 1897. This new religion opened up 
a way for those converts to have direct link with western 
faith and cultul. This also put up a distinct social barrier 
between them and their counterparts of the traditional 
religion. As a result of this, a new society came into being. 
Similar is the case with the followers of Lokhimon and 
Satsang, who rejects and discard the traditional tribal live 
particularly in matters of religion and socio-cutural 
ativities. 

The process of religious detribalization, however 
did not take place in all the Karbi areas only some parts 
of the district take place the process of religious 
detribalization. 


Modernity: The impact of the modernity has 
detribalized many Karbis practically in every respect, 
specially those in the towns. By making the use of the 
civic amenities and the infrastructural facilities of the 


modern time, including education transport, 
communication and recreation etc. in course oi their 
living in the towns along with other people, their tribal 
and traditional socio-cultural identity has gone 
considerable change. This because of the fact that they 
have remained cut out from the traditional practices for 


mav ; years, and partly because of nnbarism. 

The Karbi society has strong foundation on the 
believe and faiths of God but it was certain that there is 





no written religious scriptures. However the tribe keep 
alive the religious principles of their own by oral 
evidence that handed down from one generation to 
another generation. 
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“There is a different between the tribals in Assam 
and the tribes of other places. The tribals in places other 
than Assam were more or less Hinduised and assimilated 
with the culture and civilisation of people among whom 
they lived. This was not the case with regard to the tribals 
ofAssam. They have their roots in their own culture and 
civilisation. They did not adopt the mode of life and 
manners of their neihbours. Their lav/s of inheritance 
and marriage and their customs were different from those 
of others. 


Dr. Bhimrao Ambedkar 
President 

Constituent Assembly. 
New Delhi. 
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— Sir Charles Lyall 

— His Divine Grace Bhaktidevanta 
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— Dr. Phukan Ch. Phangcho 

— Sri Lunse Timung. 
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“The culture and faiths are as life giver of the society” 


Talom Rukbo, a patriarch of Arunachal Pradesh. 
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